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Abstract Anthropogenic global warming is one of the most significant existential
threats facing the human species. Nonetheless, most individuals largely conduct their
lives in a manner that does not fully acknowledge, let alone effectively deal with this
threat. This field note argues that both a psychosocial and political-economic approach
could offer more in-depth perspectives to understand anthropogenic global warming
and potential avenues to investigate it moving forward. In so doing, it is argued that
climate change policy recommendations, and associated political action, could benefit
from taking into account the dimension of our psyches on an individual and collective
level, as well as the political-economic context of anthropogenic global warming.
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As Susan Kassouf (2017) argues, climate change scientists and well-versed
policy-makers agree that climate change is the greatest existential threat
facing the human species (although the threat of global annihilation posed
by nuclear weapons is a close second). The manner in which we largely
proceed with our daily lives as if climate change was nothing more than a
small, subsidiary concern, or as highly exaggerated, or even a myth (Levy
and Spicer, 2013), is therefore somewhat astounding. A psychoanalytic
perspective would argue that individuals are largely in denial, or enacting
disavowal (see also Weintrobe, 2013) — concepts that will be explored in
more depth in this piece. Further, the political-economic dimensions of
anthropogenic global warming also need to be explicitly considered,
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whether in policy documents and/or associated political action — something that
thus far has largely, if not entirely, been avoided, for reasons that this field note
will also discuss.

In the Freudian framework, and as further specifically interpreted by the
Lacanian theorist Slavoj Zizek (2012), denial and disavowal are defense
mechanisms that reduce anxiety. These mechanisms are distinct in the following
manner: denial operates by entirely eliminating the awareness of a distressing
reality consequent to becoming aware of it, or entirely eliminating or denying its
truth (such as by arguing that anthropogenic global warming is not actually
happening); whereas disavowal entails knowing and not knowing all at once,
and involves a splitting of the ego (Freud, 1927/1961). As Hall and Pick (2017)
argue, disavowal can therefore be associated with the notion of turning a blind
eye — the reality, perception, or circumstances in question are not denied or
negated, but rather pushed away from conscious thought. As Slavoj Zizek
(2012) puts it, in denial, the content is admitted into consciousness, but is
characterized by a repudiation; with disavowal, the content is admitted into
consciousness, but “[...] its symbolic impact is suspended, it is not really
integrated into the subject’s symbolic universe” (p. 859). This is to say that the
content is not denied, but is not properly given a life or acknowledged in its full
power — it lives within us, but its meaning and impact are suspended.

These defense mechanisms occurring at the individual level then begin to
operate on a larger social level, beginning with lower-level interactions between
individuals, without any one person having to consciously create the phe-
nomenon (Dodds, 2011). At its most extreme, climate change denial manifests
in outright skepticism towards the scientific consensus that global warming is
real and human-caused — a position famously espoused by, for example, a
number of conservative Republicans in the United States (Leiserowitz et al.,
2018). On a more mundane, everyday level, disavowal manifests, for example,
in the consumption of products without acknowledging the manner in which
they were produced, their true cost, or their impact on the environment. A
notorious example of this is packaged meat: there is a great amount of
disavowal at work when pre-packaged meat is purchased in a supermarket as if
in a vacuum, without the full confrontation with and acknowledgement of the
fact that a sentient animal had to die in order to enable the packaging,
purchasing, and consumption of that meat. Slavoj Zizek (2009) has addressed
this kind of disavowal in the following way: “I know, but I don’t want to know
that T know, so I don’t know. I know it, but I refuse to fully assume the
consequences of this knowledge, so that I can continue acting as if I don’t
know” (pp. 45-46; see also Adams, 2015). Beyond this, many of us continue to
consume meat, even though many of us are also very well aware of the
detrimental impact of livestock production on the environment and the fact that
it is one of the biggest sources of greenhouse gas emissions (see, amongst many
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others, Garnett, 2009; Moran and Wall, 2011). Globally, consumption of
livestock products is actually on the rise (Garnett, 2009; Godfray et al., 2018).

Disavowal on this scale is nothing new. Slavoj Zizek’s work in relation to the
“obscene underside” of democracy (see amongst others, Zizek, 2005, p. 57,
2006, p. 370; see also Danil, 2017) can be transposed to the issues at hand here.
Succinctly, the obscene is that which cannot be encapsulated or contained
within the symbolic order, but also paradoxically that which is retroactively
generated through the creation of the symbolic order. It is the beyond of the
symbolic order — the abject and the unspeakable. Maria Aristodemou (2014)
describes it thus: In Freud’s (1913/1955) Totem and Taboo, the mythical
primordial crime that establishes a community of legal subjects is the murder of
the father by his sons. As Aristodemou (2014) continues, the death of the real
father establishes the symbolic father, or the Name-of-the Father — which
presides over the symbolic order, constituted by laws, the social, customs, and
language. A surplus remains in this transition, however, and haunts the
symbolic order — the obscene (p. 65).

As Zizek (2006) argues, the laws or rules that constitute the social require that
subjects relinquish their own personal jouissance (or enjoyment) in the interest
of the higher good of the community (Sheehan, 2012). Here, jouissance needs to
be distinguished from Freud’s (1920/1955) pleasure principle. Jouissance,
strictly speaking, entails going beyond, or transgressively trespassing the
pleasure principle to reach that which is obscene (Lacan, 2018). To continue,
jouissance does not simply disappear — rather, it is disavowed, or members of
the community turn a blind eye to it. It can then take on the form of an “open
secret,” as that which everyone knows very well is going on, but refuses to
openly acknowledge. In The Parallax View, Zizek (2006) gives the example of
the torture and abuse perpetrated at Abu Ghraib in 2003 and 2004, and argues
that, far from the incidents being perpetrated by a few “bad apples” as the Bush
administration insisted (Hajjar, 2013, p. 7), they were actually indicative of the
obscene underside of US liberal democracy.

Further, the threats posed by anthropogenic global warming also provoke our
fears of not fully possessing self-mastery and mastery over the environment. The
psychoanalyst Jacques Lacan (2006; see also Vanheule, 2011 and Danil, 2016)
argued that the illusions of total self-mastery and mastery over our surroundings
are crucial to our misrecognition of ourselves and our condition. Such illusions
develop as a defense mechanism of sorts during our infancy, during what Lacan
called the mirror-stage, which involves the process of ego formation (Lacan,
2006). In our altricial condition that entails nursling dependence and a
fragmented experience of the body while we are still undergoing development,
we misrecognize ourselves as coherent, whole, and in control through
internalizing and assuming specular images. These images can correspond to
our reflection in a literal mirror or through the gaze of others. Such images
provide an ideal of an integrated, coherent, and whole self — what Lacan termed
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the Ideal-I (Lacan, 2006) — that the infant will strive to assume as corresponding
to itself. This assumption reduces the incredible anxiety that is provoked by
what are in fact accurate feelings of vulnerability. Further, Lacan argued that
this experience is not limited to infancy — rather, the experience establishes a
generalized search for stability and coherency in the world and in the self that
the individual will continue to seek for the rest of their life.

A consideration of the psychosocial — that is to say, individual behaviours,
beliefs, actions, and motivations, both conscious and unconscious, and how
those individual factors interlink, mutually shape, depend on, are informed by
and are contextualized in the social in a mutually constitutive relationship —
would be a substantial and helpful contribution to tackling anthropogenic
global warming. There is no individual without the social and vice-versa, and
there has been both an individual and collective failure to truly acknowledge
and act upon the significant and immediate risks that anthropogenic global
warming poses. As the UCL Communicating Science Policy Commission to the
Science and Technology Committee of the UK House of Commons (2014)
states:

Evidence from climate science shows that the modern world is founded on
a false assumption—that it can be powered by fossil fuels with impunity
[...] While a majority of the general public broadly accept that climate
change is occurring, and that human activity plays at least some role in
this, the severity of the threat and the urgency of individual and collective
action, as well as exactly what we need to do, is not widely appreciated.
Neither is the extent to which individual and collective action is needed to
prevent serious climate disruption. (paragraph 1)

If we disavow, that is to say, turn a blind eye to the effect that we have on the
environment, we do not have to face, amongst other things, our self-absorption
to the exclusion of the natural world, other species, and future generations; our
ability for destructiveness; or the changes that we need to implement in order to
effectively tackle pertinent issues and threats. We also do not have to face the
fact that not everything will be within our control or resolvable by human
ingenuity, so that we can continue “business as usual” without any conse-
quences. For example, many of us maintain a blind faith in the ability of
technology to remedy any potential problems by climate change — here,
technology is fetishized (and one can interpret this in a Freudian and/or a
Marxist sense) and given mystical properties as the “cure-all” that will
unequivocally save us. This is actually far from certain, however; for example,
the development of negative emissions technology to reduce carbon dioxide
already in the atmosphere could buy us some time — but as it stands, such
technology is still in its infancy (Martin, 2016).
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Moreover, many of us have a vested interest in things remaining the way they
are now, enthralled as we may be by the spell of (over-)consumption generally.
In the continuous attempt to generate profit, this consumption is not just
encouraged by the system of capitalism, the engines of which are powered by
fossil fuels, and in fact which provide the primary energy source of global
growth (Di Muzio, 2011), but also by and large by governments, given that
consumer spending is crucial in relation to a good GDP. As Daniel J. Fiorino
(2018) argues, “[a]side from national security, economic growth is probably the
number one priority of modern governments. Political careers rise and fall on
the ability to deliver rising GDP and incomes. Growth rates are a measure of
success” (p. 2). In addition, the global market economy’s addiction to fossil fuels
is compounded by their high energy return on investment, or EROI, in
comparison to alternative energy sources (Hall et al., 2014). The incongruence
between sustainable lifestyles, and government and capitalist objectives, must
therefore be unequivocally acknowledged and dealt with.

More broadly, modern industrial societies are, without question, highly
dependent on fossil fuels — through our modes of transportation, including
aircraft and petrol and diesel engine cars, and some of our modes of generating
power, amongst other things. But changes must occur if we are to counter the
risks posed by anthropogenic global warming — and perhaps drastic changes, as
Lesley Head (2016) argues. At the level of our individual psyches, we must
prepare ourselves for those changes and learn to accept them - successful
mourning must therefore occur in the process of transitioning from current
lifestyles to more sustainable ways of living. As Head argues, these changes
entail “[...] terrifying thoughts, given that humans are not good at voluntary
restraint, and given the way that all our lives and well-being in the more affluent
parts of the world are tied into and dependent on a fossil-fuel economy” (p. 3).
Head argues that grief will be a necessary component to a transition to a low-
carbon society — grief as we compromise, and perhaps lose some of the things, or
find them harder to achieve, in a low-carbon society vis-a-vis a fossil fuel-
powered one.

I further wish to discuss a recent scientific report to emphasize my points. In
October 2018, the Intergovernmental Panel on Climate Change released a
special report, “Global warming of 1.5°C” (IPCC, 2018). The Summary for
Policymakers reiterates what is now largely common knowledge, including that
human activities are estimated to have caused approximately 1°C of global
warming above industrial levels, which is likely to reach 1.5°C between 2030
and 2052 if it continues to increase at the current rate. Of course, with high
confidence, the Summary continues with the argument (which corresponds to
90% to 100% likely) that reaching and sustaining net-zero global anthro-
pogenic CO, and declining net non-CO, radiative force would halt anthro-
pogenic global warming on multi-decadal time-scales. The Summary highlights
the benefits of limiting global warming to 1.5°C compared to 2°C — such as the
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potential reduction of risks of drought and precipitation deficits in some regions
and, conversely, reduction of risks from heavy precipitation events in other
regions; risks associated with sea level rises being reduced; and on land, the
reduction of impacts on biodiversity and ecosystems, including species loss and
extinction, being lower at 1.5°C compared to 2°C. With high confidence, the
Summary argues that limiting global warming to 1.5°C compared to 2°C is
projected to lower the impacts on terrestrial, freshwater, and coastal ecosys-
tems, and is conducive to their retaining more of their services to humans. With
high confidence, the same limit is argued to reduce increases in ocean
temperature as well as associated increases in ocean acidity, and reduce
decreases in ocean oxygen levels — and therefore lessen risks to marine
biodiversity, fisheries, and ecosystems, and their functions and services to
humans.

The above excerpts from the Summary are indicative of the larger general
approach of the Summary itself, which is couched in purely scientific terms,
simply presenting projections derived from data. The Summary is therefore an
example of objective science, removed from a political, social, and economic
context. This is not particularly surprising or even necessarily wrong, given that
science largely functions under the principle that it should be evidence-based
and removed from ideological or political concerns. Recent proclamations from
US President Donald Trump that climate change scientists have a “a very big
political agenda” (BBC News, 2018) probably do not help the situation either,
as scientists strive to present data in as objectively a manner as possible in an
effort to avoid being seen as implicitly partisan or biased.

However, beyond arguments as to whether scientific research, or any other
research, can ever truly be fully “objective” — a supposition that has already been
persuasively debunked given that research is always value-laden, whether
through the choices that are made about what to research and how to undertake
that research (see, for example, Botterill, 2017) — how is this objective scientific
data that is presented in a political, social, and economic vacuum to be
interpreted effectively by policy-makers? There is no question that policy
recommendations should be evidence-based — but, in relation to climate change
at the very least, it would be a mistake to remove those evidence-based
arguments from larger psychosocial and political-economic circumstances that
not only created the conditions for that evidence to emerge, but moreover, are
also the prism through which they can be better understood.

Therefore, additional climate change policies are needed that translate
scientific data into concrete policy recommendations that shy away neither from
the political-economic nor psychosocial dimensions of climate change, as
discussed earlier. Political action must also be translated and mobilized from
these policy recommendations. In relation to the political-economic, it is in fact
not “biased” to argue that the ethos of unlimited economic growth — as espoused
by neoliberal capitalism and as presently powered by fossil fuels — is simply not
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tenable on a planet with finite resources. That the planet does not possess
infinite resources or biodiversity is a self-evident fact, and not a mythical
construction by those on the political left with vested interests in, amongst other
things, diverging from neoliberal capitalism (for an interesting discussion of
ecological limits, see, amongst others, Fiorino, 2018).

A concerted, global and united effort to move away from the present global
economic system, which continues to rely heavily on fossil fuels to drive
economic growth in the short- to medium-term, therefore needs to be theorized
and implemented as soon as possible. As Raymond Clémengon (2016) argues,
“[...] there is no attempt to address the inconsistencies between international
climate and international trade liberalization objectives which countries
continue to pursue side-by-side with no co-ordination” (p. 11). Elsewhere, as
Eric Biber et al. (2017) argue in relation to the fact that the global energy
economy is locked into fossil fuel production and consumption to the detriment
of effectively tackling catastrophic climate change, “[...] for almost every
country on the planet there are large gaps between what scientists and
politicians agree society must undertake to be successful in managing an energy
transition away from fossil fuels and what current laws and policies provide for”
(p. 606).

Part and parcel of this will involve people, individually and, perhaps more
importantly, collectively and continuously, confronting those in power, as well
as those with a vested interest in the current neoliberal capitalist paradigm, as
presently powered by fossil fuels, remaining in place. For example, George
Monbiot (2018) has explicitly referred to Donald Trump and “[...] his cabinet
of multi-millionaires; the influence of the Koch brothers in funding right-wing
organisations; the Murdoch empire and its massive contribution to climate
science denial; or the oil and motor companies whose lobbying prevents a faster
shift to new technologies.” Neoliberal power must be countered, and this must
be done on a global level in order to be truly effective. One crucial aspect of this
will be the nationalization or renationalization of key sectors of the economy,
such as energy and transport, and with climate change a key focus in relation to
how these sectors are run. Crucially, however, such policy recommendations
need to acknowledge that the primary burden rests on politicians and
corporations — and insofar as politicians go, we as a populace have a major
role to play by forming collectives, lobbying and pressuring governments, and
voting the right politicians into power in the first place. Further, any transition
to a low-carbon society needs to protect, first and foremost, the poor, so that a
Yellow Vests revolt does not predictably take place. Emmanuel Macron’s
misguided fuel tax failed because it penalized those already struggling with
living costs, who simply could not afford to shoulder the burden of replacing
their vehicles, and who had no viable alternative modes of transportation
available to them. One should, instead, take the example of a different policy in
Australia, where carbon taxes placed on industries were diverted to help those
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on lower incomes by lowering income taxes and increasing welfare payments
(Harrabin, 2018).

In the transition to a non-fossil fuel-powered world, policy recommendations,
in their unequivocal and non-negotiable discussion of, amongst other things,
specific restrictions and putting a price on carbon — whether through a tax, an
emissions trading program, or a combination of the two as the transition is
achieved — would explicitly discuss the considerable restructuring of our lives
that would follow. As argued earlier, we must mourn our old ways of life and
learn to adapt to new ones. To begin with, those changes will include, for
example, a ban on petrol and diesel vehicles, which a number of countries, such
as Norway and India, have pledged to do by 2025 and 2030 respectively — the
UK (excluding Scotland, with the Scottish government having already pledged
to phase out petrol and diesel cars by 2032, for example), should also follow
suit by phasing out such vehicles within a similar time-frame (Gabbattis, 2018);
significantly reduced consumption of animal products, which may be partially
achieved through a tax on the consumption rather than production of meat for
reasons of efficiency and feasibility (Wirsenius et al., 2011; Nordgren, 2012);
and the allocation of air mile allowances that can further be traded, depending
on need (Sodha, 2018).

This will undoubtedly mean some curtailment of our present freedom of
choices — and the reticence, particularly from liberal Western governments, to
steer people’s lives and choices in particular directions is perhaps one of the
reasons why progress in this area has been so slow. For example, in the case of a
tax on meat consumption, Anders Nordgren (2012) has highlighted that diet
and lifestyle are perceived as something with which politicians should largely
not interfere, as doing so could be perceived as an infringement on individual
autonomy and privacy. However, the fact is that we already live by codes as to
what we can or cannot do on a daily basis — or, in Foucauldian terms, we are
disciplined (Foucault, 1991) — and we largely comply with those codes. We do
so particularly when we recognize that doing so is in the interests of the greater
good and the harmonious functioning of the social order, which we have all
implicitly made a pact to respect and uphold (or face the consequences) — such
things are called customs, norms and laws, and constitute, in a Lacanian
psychoanalytic sense, the socio-symbolic. This is not to say that those codes are
always justified or cannot be contested and even overturned. However, to argue
that the consumption of meat, for example, is entirely a matter of individual
choice exercised in a vacuum is misguided, since that choice has significant
collective consequences, particularly in the face of anthropogenic global
warming.

To conclude, climate change policy recommendations, and associated
political action, that unequivocally and explicitly assess and deal with the
following two things could have a valuable impact: the dimension of our
psyches, on both an individual and collective level, to identify the anxieties,
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defense mechanisms, and the fetishizing of technology, for example, that stand
in the way of effective collective action; and the political-economic dimension,
specifically the acknowledgement that neoliberal capitalism, particularly as
powered by fossil fuels, is simply incompatible with sustainability and averting
calamitous climate change. This piece has further suggested a number of policy
recommendations, whilst holding in mind that tackling climate change will need
a range of approaches and a globally co-ordinated effort, and is not restricted to
the issues discussed here.

Acknowledgements

My thanks to two anonymous reviewers for their helpful comments in relation
to this work.

About the Author

Linda Roland Danil obtained her PhD from the School of Sociology and Social
Policy at the University of Leeds in 2016. Since then, she has published a
number of sole-authored articles and book reviews in several journals, such as
Law and Critigue, Law, Culture and the Humanities, Critical Studies on
Security, Legal Studies, the Journal of the History of Medicine and Allied Sci-
ences, and the Journal of Contemporary Central and Eastern Europe. She has
also guest edited a special issue for the journal Critical Studies on Security, and
co-guest edited a special issue for the Australian Feminist Law Journal.

References

Adams, C.J. (2015) The Sexual Politics of Meat: A Feminist-Vegetarian Critical Theory.
London: Bloomsbury Academic.

Aristodemou, M. (2014) Law, Psychoanalysis, Society: Taking the Unconscious Seriously.
Abingdon: Routledge.
BBC News (2018) Trump: Climate change scientists have “political agenda,” 15 October.
https://www.bbc.co.uk/news/world-us-canada-45859325, accessed 1 January 2020.
Biber, E., Kelsey, N., and Meckling, J. (2017) The political economy of decarbonization.
Brooklyn Law Review 82(2): 605-643.

Botterill, L.C. (2017) Evidence-based policy. Oxford Research Encyclopedia of Politics,
April. https://doi.org/10.1093/acrefore/9780190228637.013.177.

Clémengon, R. (2016) The two sides of the Paris climate agreement: Dismal failure or
historic breakthrough? Journal of Environment & Development 25(1): 3-24.

© 2020 Springer Nature Limited. 1088-0763 Psychoanalysis, Culture & Society Vol. 25, 2, 271-282

279


https://www.bbc.co.uk/news/world-us-canada-45859325
http://dx.doi.org/10.1093/acrefore/9780190228637.013.177

3}6 Danil

Danil, L.R. (2016) Trigger warnings, Lacanian psychoanalysis, and international security:
Making a link. Critical Studies on Security 4(1): 121-124.

Danil, L.R. (2017) Keyu and others: Derridean hauntology and Lacanian-Zizekian
psychoanalysis in between the lines. Law and Critique 28(1): 43-60.

Di Muzio, T. (2011) Crisis of petro-market civilization: The [past as prologue? In: S. Gill
(ed.) Global Crises and the Crisis of Global Leadership. Cambridge, UK: Cambridge
University Press, pp. 73-88.

Dodds, J. (2011) Psychoanalysis and Ecology at the Edge of Chaos: Complexity Theory,
Deleuze/Guattari and Psychoanalysis for a Climate in Crisis. Hove: Routledge.

Fiorino, D.]J. (2018) A Good Life on a Finite Earth: The Political Economy of Green
Growth. Oxford: Oxford University Press.

Foucault, M. (1991) Discipline and Punish: The Birth of the Prison. Translated by A.
Sheridan. London: Penguin.

Freud, S. (1913/1955) Totem and Taboo. Standard Edition 13. London: Hogarth Press,
pp- 1-164.

Freud, S. (1920/1955) Beyond the Pleasure Principle. Standard Edition 18. London:
Hogarth Press, pp. 7-64.

Freud, S. (1927/1961) Fetishism. Standard Edition 21. London: Hogarth Press,
pp- 152-158.

Gabbattis, J. (2018) Ban new petrol and diesel cars by 2032 instead of current
“unambitious” target, MPs say. The Independent, 19 October. https://www.
independent.co.uk/news/uk/politics/petrol-diesel-cars-ban-vehicles-vans-2032-air-pollution-
climate-change-a8590661.html, accessed 30 December 2019.

Garnett, T. (2009) Livestock-related greenhouse gas emissions: Impacts and options for
policy makers. Environmental Science & Policy 12(4): 491-503.

Godfray, C.H., Aveyard, P., Garnett, T., Hall, J.W., Key, T.]., Lorimer, J., Pierrehumbert,
R.T., Scarborough, P., Springmann, M., and Jebb, S.A. (2018) Meat consumption,
health and the environment. Science 361(6399): 1-8.

Hajjar, L. (2013) Torture: A Sociology of Violence and Human Rights. New York:
Routledge.

Hall, C.A.S., Lambert, J.G., and Balogh, S.B. (2014) EROI of different fuels and the
implications for society. Energy Policy 64: 141-152.

Hall, C. and Pick, D. (2017) Thinking about denial. History Workshop Journal 84(1): 1-
23.

Harrabin, R. (2018) Climate change: Protecting the poor from green taxes. BBC News, 11
December. https://www.bbc.co.uk/news/world-46522126, accessed 1 January 2020.
Head, L. (2016) Grief, loss, and the cultural politics of climate change. In: H. Bulkeley, M.
Paterson, and J. Stripple (eds.) Towards a Cultural Politics of Climate Change: Devices,

Desires and Dissent. Cambridge, UK: Cambridge University Press, pp. 81-93.

IPCC (2018) Global warming of 1.5°C. http://report.ipcc.ch/sr15/pdf/sr15_spm_final.pdf,
accessed 29 December 2019.

Kassouf, S. (2017) Psychoanalysis and climate change: Revisiting Searles’s The Nonhuman

Environment, rediscovering Freud’s phylogenetic fantasy, and imagining a future.
American Imago 74(2): 141-171.

280

© 2020 Springer Nature Limited. 1088-0763 Psychoanalysis, Culture & Society Vol. 25, 2, 271-282


https://www.independent.co.uk/news/uk/politics/petrol-diesel-cars-ban-vehicles-vans-2032-air-pollution-climate-change-a8590661.html
https://www.independent.co.uk/news/uk/politics/petrol-diesel-cars-ban-vehicles-vans-2032-air-pollution-climate-change-a8590661.html
https://www.independent.co.uk/news/uk/politics/petrol-diesel-cars-ban-vehicles-vans-2032-air-pollution-climate-change-a8590661.html
https://www.bbc.co.uk/news/world-46522126
http://report.ipcc.ch/sr15/pdf/sr15_spm_final.pdf

On facing the crucial psychosocial and political-economic dimensions D?K

Lacan, J. (2006) The mirror-stage as formative of the formation of the I as revealed in
psychoanalytic experience. In: Ecrits. Translated by B. Fink. New York: W.W. Norton
& Company, pp. 75-81.

Lacan. J. (2018) The Four Fundamental Concepts of Psychoanalysis. Translated by A.
Sheridan. Abingdon: Routledge.

Leiserowitz, A., Maibach, E., Roser-Renouf, C., Rosenthal, S., Cutler, M., and Kotcher, J.
(2018) Politics & global warming. https://climatecommunication.yale.edu/wp-content/
uploads/2018/05/Global-Warming-Policy-Politics-March-2018.pdf, accessed 1 January
2020.

Levy, D.L. and Spicer, A. (2013) Contested imaginaries and the cultural political economy
of climate change. Organization 20(5): 659-678.

Martin, R. (2016) The dubious promise of bioenergy plus carbon capture: Climate change
agreements rest on negative emissions technologies that may be unachievable. MIT
Technology Review, 8 January. https://www.technologyreview.com/s/544736/the-
dubious-promise-of-bioenergy-plus-carbon-capture/, accessed 30 December 2019.

Monbiot, G. (2018) The Earth is in a death spiral. It will take radical action to save us. The
Guardian, 14 November. https://www.theguardian.com/commentisfree/2018/nov/14/
earth-death-spiral-radical-action-climate-breakdown, accessed 1 January 2020.

Moran, M. and Wall, E. (2011) Livestock production and greenhouse gas emissions:
Defining the problem and specifying solutions. Animal Frontiers 1(1): 19-25.

Nordgren, A. (2012) Ethical issues in mitigation of climate change: The option of reduced
meat production and consumption. Journal of Agricultural and Environmental Ethics
25(4): 563-584.

Science and Technology Committee (2014) Written evidence submitted by UCL Commu-
nicating Climate Science Policy Commission (CCSPC) (CLCO045), 1 April. https://
publications.parliament.uk/pa/cm201314/cmselect/cmsctech/254/254we09.htm, acces-
sed 13 January 2020.

Sheehan, S. (2012) ZiZek: A Guide for the Perplexed. London: Continuum.

Sodha, S. (2018) A radical way to cut emissions — ration everyone’s flights. The Guardian,
9 May. https://www.theguardian.com/commentisfree/2018/may/09/cut-emissions-
flights-air-travel-flying, accessed 1 January 2020.

Vanheule, S. (2011) Lacan’s construction and deconstruction of the double-mirror device.
Frontiers in Psychology 2(209): 1-9.

Ward, B. (2018) The IPCC global warming report spares politicians the worst details. The
Guardian, 8 October. https://www.theguardian.com/commentisfree/2018/oct/08/world-
leaders-climate-change-ipcc-report, accessed 1 January 2020.

Weintrobe, S. (2013) Engaging with Climate Change: Psychoanalytic and Interdisciplinary
Perspectives. Hove: Routledge.

Wirsenius, S., Hedenus, F., and Mohlin, K. (2011) Greenhouse gas taxes on animal food
products: Rationale, tax scheme and climate mitigation effects. Climate Change
108(1-2): 159-184.

Zizek, S. (2005) The Metastases of Enjoyment: Six Essays on Women and Causality.
London: Verso.

Zizek, S. (2006) The Parallax View. London: Verso.

Zizek, S. (2009) Violence: Six Sideways Reflections. London: Profile Books.

© 2020 Springer Nature Limited. 1088-0763 Psychoanalysis, Culture & Society Vol. 25, 2, 271-282

281


https://climatecommunication.yale.edu/wp-content/uploads/2018/05/Global-Warming-Policy-Politics-March-2018.pdf
https://climatecommunication.yale.edu/wp-content/uploads/2018/05/Global-Warming-Policy-Politics-March-2018.pdf
https://www.technologyreview.com/s/544736/the-dubious-promise-of-bioenergy-plus-carbon-capture/
https://www.technologyreview.com/s/544736/the-dubious-promise-of-bioenergy-plus-carbon-capture/
https://www.theguardian.com/commentisfree/2018/nov/14/earth-death-spiral-radical-action-climate-breakdown
https://www.theguardian.com/commentisfree/2018/nov/14/earth-death-spiral-radical-action-climate-breakdown
https://publications.parliament.uk/pa/cm201314/cmselect/cmsctech/254/254we09.htm
https://publications.parliament.uk/pa/cm201314/cmselect/cmsctech/254/254we09.htm
https://www.theguardian.com/commentisfree/2018/may/09/cut-emissions-flights-air-travel-flying
https://www.theguardian.com/commentisfree/2018/may/09/cut-emissions-flights-air-travel-flying
https://www.theguardian.com/commentisfree/2018/oct/08/world-leaders-climate-change-ipcc-report
https://www.theguardian.com/commentisfree/2018/oct/08/world-leaders-climate-change-ipcc-report

3}6 Danil

Zizek, S. (2012) Less than Nothing: Hegel and the Shadow of Dialectical Materialism.
London: Verso.

Publisher’s Note Springer Nature remains neutral with regard to jurisdictional claims in published
maps and institutional affiliations.

282 © 2020 Springer Nature Limited. 1088-0763 Psychoanalysis, Culture & Society Vol. 25, 2, 271-282



	On facing the crucial psychosocial and political-economic dimensions of anthropogenic global warming
	Abstract
	Acknowledgements
	References




