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CHAPTER 19

Shorelines, Seashells, and Seeds: Feminist 
Epistemologies, Ecological Thinking, 

and Relational Ontologies

Andrea Doucet

1  IntroductIon

Mapping fields is an act of humility and of boundary making. It requires what 
I refer to in this chapter, as “diffractive readings,” (Barad 2007, 30) which are 
about “heterogeneous history, not about originals” (Haraway 1997, 273). One 
such reading of the beginnings of the diffuse and diverse field of feminist episte-
mologies recognizes the moment when Canadian feminist epistemologist and 
philosopher Lorraine Code asked what she later called (1998, 173) an “outra-
geous question” in a piece entitled “Is the sex of the knower epistemologically 
significant?” (Code 1981). A similar line of questioning—the “exploration of 
feminist concerns and insights” and how they might be “brought to bear on 
epistemology, metaphysics, methodology, and philosophy of science”—was taken 
up a few years later in a classic collection of essays that sought to challenge “the 
philosophic fields that were purportedly completely immune to social  influences?” 
(Harding and Hintikka 2003, xii). Since these instigating contributions, and 
across the past four decades, the field of feminist epistemologies has been called 
an “oxymoron” (Alcoff and Potter 1993, 1), “both a paradox and a necessity” 
(Longino 1993, 327), and “marginalized, if not invisible, in ‘mainstream’ epis-
temologies” (Rooney 2011, 3). More recently, Phyllis Rooney confirmed that 
feminist epistemology is still treated with “hostility and dismissal” in wider 
“epistemology ‘proper’” circles (Rooney 2011, 6). Yet in spite of this contested 
 history, feminist epistemologies have made seminal contributions to theories and 
practices of knowledge making, to subjectivities, and to relational  epistemologies, 
relational methodologies, and, more recently, relational ontologies.
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In this chapter, I argue with Rooney (2011, 14–15) that “the marginality of 
feminist epistemologies has also translated into a ‘metaepistemic advantage’ in 
that it affords specific insights into the limited understandings of epistemology.” 
Here, I highlight how in its earliest iterations, as laid out in Sandra Harding’s 
well-known trifold classification (feminist standpoint, feminist empiricism, or 
as postmodern/transitional epistemologies), theoretical, methodological, and 
epistemological relationalities were central. More recently, relational ontologies 
have become increasingly important in feminist epistemological work as more 
and more cross-disciplinary scholars engage with what it means to work within 
the “ontological turn” and address some of the performative, posthuman, and 
non-representational ramifications that are part of this “turn.” While this is a 
large field, I work with one key contributor to these debates: Canadian feminist 
philosopher and epistemologist Lorraine Code.

This chapter is mapped in the following way. First, I offer a brief sketch of 
feminist epistemologies, arguing that they provide key foundations for more 
recent epistemological approaches. As Heidi Grasswick (2011, xx), puts it: 
“Not only are feminist epistemologists mining the resources of these approaches 
for their own projects, but their insights are also contributing significantly to 
the development of these approaches themselves.” Second, I argue that 
Lorraine Code is an excellent example of such moves while she also exemplifies 
entanglements between ethics, epistemologies, and ontologies, or what Karen 
Barad has astutely named as “ethico-onto-epistemology” (Barad 2007, 185). 
Working with Code’s four-decade body of work (e.g., Code 1981, 1983, 1987, 
1991, 1995, 2006, 2014) and her ecological thinking approach, I highlight 
how ecological thinking, as an epistemologically and ontologically relational 
approach, radically reconfigures knowledge making, subjectivity, and our epis-
temic responsibilities. Drawing on her metaphorical and literal ecological 
examples—from notions of “affecting and being affected” from Deleuzian 
ethology, Rachel Carson’s provocative insights on empty shells on shorelines, 
and seeds and socio-cultural roots—I demonstrate what it means to work with 
relational epistemologies and relational ontologies in knowledge making.

2  dIffractIve readIngs of femInIst epIstemologIes

It is important to say at the outset that my reading of, and writing about, all 
the approaches and authors mentioned in this chapter are guided by diffractive 
readings. This approach to reading embodies the relational approach I articu-
late in this chapter. To use Code’s words, I move away from “a top-down, 
aloof, and interchangeable spectator model” (Code 2006, 285) towards an 
intra-active, relational, engaged, and constantly unfolding approach to reading. 
As Barad notes,

Diffraction does not fix what is the object and what is the subject in advance, and 
so, unlike methods of reading one text or set of ideas against another where one 
serves as a fixed frame of reference, diffraction involves reading insights through 
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one another in ways that help illuminate differences as they emerge: how different 
differences get made, what gets excluded, and how those exclusions matter. 
(Barad 2007, 30)

To read diffractively is to read generously and “to read through, not against; it 
means reading texts intra-actively though one another, enacting new patterns 
of engagement” (Barad 2009, 14; see also Code 2006; Mauthner 2015).

My mapping of feminist epistemologies begins with Sandra Harding (1986, 
1991), who set the tone for at least a quarter-century of writing on feminist 
methodologies and feminist epistemologies when she laid out what she called 
three “successor epistemologies”: feminist standpoint epistemologies, feminist 
empiricism, and transitional (postmodern) epistemologies. While these episte-
mological categories have since given way to a wider set of feminist epistemolo-
gies, I briefly review them below in order to illuminate the enduring relational 
concerns that were and still are, addressed by feminist researchers working 
within these traditions.

Feminist standpoint approaches, first introduced in the 1970s and 1980s 
(Harding 1986; Hartsock 1983, 2003; Hill Collins 1986, 2000; Rose 1983; 
Smith 1987), evidenced at least four relational concerns. First, drawing on or 
connecting with Donna Haraway’s (1988) concept of “situated knowledges,” 
such approaches posited that all knowledges and knowledge making processes 
are constituted by the relationality of the standpoints of both the researcher and 
the researched. Second, standpoint feminists claimed from the outset that wom-
en’s narratives or standpoints must also be located and analyzed within broader 
relations of ruling or social structures (Smith 1987, 1999). Third, feminist 
standpoint epistemology understands standpoint as a relational accomplishment 
(Hartsock 1998) that is constructed through “historically shared, group-based 
experiences” (Hill Collins 1997, 375). Finally, the work of Dorothy Smith 
(1989) and Hilary Rose (1983) explored how women’s responsibility for chil-
dren and emotional and relational labor was epistemologically significant in that 
these responsibilities led to “the exclusion of women from the  conceptualization 
of sociological or philosophical problems” (Harding 2008, 340).

A second strand of feminist epistemologies, feminist empiricism, is an 
approach that holds “that sexism and androcentrism are social biases correct-
able by stricter adherence to the existing methodological norms of scientific 
inquiry” (Harding 1986, 24). For many commentators, feminist empiricism 
has been characterized in at least three ways that highlight how relations and 
relationality are central to its investigations. First, it is contextualist in its view 
that all observation, “facts,” and “findings” are rooted in values, including 
political values (Rolin 2011). A second point is that “knowers” are not indi-
viduals, but communities, and more specifically, epistemic and epistemological 
communities (Campbell 1998; Longino 1990, 1993, 2002; Nelson 1990, 
1993). Finally, feminist empiricism challenged enduring binaries, calling instead 
for relationalities between, for example, the context of discovery/context of 
justification distinction, the fact/value distinction, and the traditional  distinction 
between cognitive and social values (Intemann 2010, 781).
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The third long-standing feminist epistemological tradition, identified by 
Harding as feminist postmodernism (or transitional epistemologies) emerged 
through intersections between feminism and postmodernism. It called for 
articulations of a multitude of perspectives, none of which could claim objec-
tivity or transcend into the “god-trick of seeing everything from nowhere” 
(Haraway 1991, 189). While postmodernism and poststructuralism invited 
complexity into feminist theories and epistemologies, it also introduced ten-
sions within feminism; some argued that these approaches could weaken femi-
nist collective and relational politics (e.g. Benhabib 1995). Over time, however, 
these concerns became less urgent as feminist theorists and epistemologists 
began to outline ways of combining relativism and realism, including what 
Code (1991, 251) called “mitigated relativism,” through versions of “soft,” 
“skeptical,” or “affirmative” postmodern positions (e.g. Rosenau 2002). 
Situated knowledges is a central concern in feminist postmodernist approaches—
as it is in feminist standpoint approaches—but greater attention is given to 
discourses that shape women’s accounts and constitute their identities.

As Harding herself predicted, the three successor epistemologies have been 
surpassed by other epistemological and theoretical developments (Harding 
1987, 1991, 1998). Code (2008a, 188) maintains, “It is not that the catego-
ries have been transcended, but that they are not as distinct as they once seemed 
to be.” Since the beginning of the millennium, several notable social theory 
“turns” have infused theories and practices of knowledge making, including 
the “material turn” (e.g. Alaimo and Hekman 2008; Barad 2003, 2007; Coole 
and Frost 2010; Hekman 2010), the “postconstructionist turn” (Lam 2015; 
Lykke 2010), and the “posthumanist turn” (Braidotti 2016a, b). These “turns” 
have all been accompanied by deepening attention to performativity, non- 
representational approaches to knowledge making (e.g. Barad 2007; Bell 2012; 
Law 2004), and relational ontologies (e.g. Barad 2007; Code 2006; Somers 
2008; Tuana 2008, forthcoming). While there is currently a multiplicity of 
alternative approaches and much debate and disagreement within and between 
them, all of them build on or intersect with feminist epistemologies; these 
approaches include, for example, new materialist feminisms (Alaimo and 
Hekman 2008; Coole and Frost 2010), transcorporeal feminism (Alaimo 
2008, 2010), viscous porosity (Tuana 2008, forthcoming), agential realism 
(Barad 2003, 2007), relational empiricism and “ecologies of emergence” 
(Verran 2001, 2002, 2013), decolonizing epistemologies (Kovach 2010; 
Tuhiwai Smith 2012), and ecological thinking (Code 2006, 2008a, b, 2015). 
While all of these approaches inform my thinking, my work has been guided 
mainly by Code for several reasons. Like many of the approaches mentioned 
above, ecological thinking is an approach to knowledge making that attends to 
entanglements of methodology, epistemology, ontology, ethics, and politics. 
Code’s work also maintains inheritances from feminist epistemologies with its 
focus on situated knowledges, the politics of knowledge making, relational 
dimensions of methodologies and epistemologies, “the politics of testimony” 
and “epistemic marginalization” (Code 2014, 10), and epistemic  responsibilities. 
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As I detail below, ecological thinking radically reconfigures dominant concep-
tions of method and knowledge making as well as our understanding of 
researchers as epistemic subjects with epistemic responsibilities.

3  ecologIcal thInkIng

Code develops her concept of ecological thinking through a “scavenger 
approach to epistemic resources” (Code 2011, 218), drawing on and contribut-
ing to feminist epistemologies as well as naturalized epistemologies, social epis-
temologies, virtue epistemologies, epistemologies of ignorance, philosophical 
pragmatism and contextualism, and, more recently, postcolonial and anti- racist 
epistemologies. Notably, it is Code’s long-standing contributions to the field of 
naturalized epistemologies (1981, 1987, 1991, 1995, 1996, 2006) that led her 
to approach epistemologies as objects of investigation (see also Hacking 2002; 
Law 2004). Her ecological thinking approach is thus underpinned by a sus-
tained discussion of historical epistemologies and her argument that most 
knowledge making is still governed by a hegemonic “instituted social imagi-
nary” (Code 2006, 22) of knowledge making wherein researcher scientists are 
witnesses who let “the facts speak for themselves” (Law 2004, 120). As Code 
puts it, these are “spectator epistemologies” where the knower “stands as a 
shadow figure invisibly and indifferently apart from discrete objects of knowl-
edge” and “[o]bjects remain inert in and unaffected by the knowing process” 
(Code 2006, 41). In Haraway’s highly cited words, this is “the view from 
above, from nowhere” (Haraway 1988, 589).

Yet in spite of this hegemonic instituted social imaginary of knowledge mak-
ing, Code argues that many “instituting” imaginaries of knowledge making are 
continually emerging as forms of “radical social critique” (Code 2006, 32). One 
such instituting imaginary is ecological thinking, a “revisioned mode of engage-
ment with knowledge, subjectivity, politics, ethics, science, citizenship, and agency 
that pervades and reconfigures theory and practice” (Code 2006, 5). Pulling 
together her decades of work in various epistemological traditions, ecological 
theories, and Deleuzian “ethology” (Deleuze 1988), Code maintains that eco-
logical thinking reconfigures a wide series of relationships: epistemological, onto-
logical, ethical, scientific, and political relationships, as well as those between and 
among living beings and between human and non-human subjects and worlds.

3.1  Knowledge Making and Epistemic Responsibilities

Ecological thinking, on my reading, embodies a non-representational and epis-
temologically and ontologically relational approach to knowledges and knowl-
edge making. It is less about gathering data or information and more focused 
on engagement, intervention, and the making of just and cohabitable lives. 
Code argues that ecological thinking “carries with it a large measure of respon-
sibility … [in that] it could translate into wider issues of citizenship and poli-
tics”; it is “about imagining, crafting, articulating, [and] endeavouring to enact 
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principles of ideal cohabitation” (Code 2006, 24; emphasis added). This trans-
lates, in turn, to a focus on how specific epistemic practices can bring forth 
different knowledges, realities, social worlds, and effects. That is, we are not 
just making knowledges but we are “reconfiguring” or “articulating” worlds 
(Code 2006, 48; Rouse 2009, 2015), “material-semiotic realities” (Barad 
2007; Haraway 1997), or “worldlings” (e.g., Ingold 2011, 2013; Stewart 
2010; see also Heideigger 1971).

Ecological thinking challenges us to think very differently about our posi-
tioning as researchers. It underlines how researchers are responsive to and 
responsible for their participation in and accounting of unfolding worlds and 
relationally constituted knowledges. Broadly put, this shifts our roles from, on 
the one hand, data gathering, “collecting stories” (Code 2011, 217), and rep-
resenting data, to, on the other hand, “intervening” in (Hacking 2002; Verran 
2002, 2013) and “intra-acti[ing]” (Barad 2007) with data and with research 
subjects and their worlds. Here, knowledge making “is always an interpretive, 
engaged, contingent, fallible engagement” (Haraway 2000, 167) where we are 
“casting our lot with some ways of life and not others” (Haraway 1997, 36). 
This kind of engagement and commitment—where one puts their “subjectivity 
… on the line, and [assumes] responsibility for what and how he/she claims to 
know” (Code 2006, 275) is part of Code’s forty-year (e.g. Code 1983, 1987, 
1991, 2006, 2015) evolving approach to epistemic responsibilities.

Epistemic responsibility recognizes that knowledge making is an interven-
tion that always has consequences. As Barad (2007, 37) writes, questions of 
accountability, responsibility, and realism are “not about representations of an 
independent reality but about the real consequences, interventions, creative 
possibilities, and responsibilities of intra-acting within and as part of the world.” 
Researchers work with a “politics of possibilities” (Barad 2007, 46) rather than 
with representations and we do so in specific sets of relations and conditions of 
possibilities. This leads to a reconfigured conception of objectivity: one that is 
rooted in reflexivity or in diffraction, which underscores epistemological and 
ontological relationality and accountability in knowledge making, with all its 
effects. It also reconfigures notions of objectivity. As Barad notes, “Objectivity 
is simultaneously an epistemological, ontological, and axiological issue, and 
questions of responsibility and accountability lie at the core of scientific prac-
tice” (Barad 2007, 37). In Code’s terms (2006, 219), researches, as knowers, 
must “learn how to acknowledge and take responsibility for the implications 
and effects of situation, to recognize the impossibility of an innocent position-
ing, while striving to achieve a politically-epistemically responsible one.”

3.2  Ecological Metaphors, Relational Epistemologies,  
Relational Ontologies

Code’s choice of the descriptor “ecological” is provocative and radical. She 
admits that she did initially worry about its applicability: “The most delicate 
tasks in making such a model epistemologically workable are, first, that of 
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achieving an appropriate balance between literal and metaphorical readings of 
the governing concept—ecology—so as to benefit from ecological science 
without running aground on details of analogy/disanalogy with specific eco-
logical events” (Code 1996, 13). Code is also clear that while ecology refers to 
practices, subjects, concepts, and objects of investigation, her main purpose is 
to “propose an analogy with the ecological model of knowledge” (Code 1996, 15; 
emphasis added). In this section of the chapter, I work with literal and meta-
phorical ecological images and examples (as Code does) to develop three strands 
of thought that widen and deepen what it means to work with an approach to 
knowledge making that entangles relational epistemologies and ontologies. 
These strands focus on how Code draws on the Deleuzian ethology of affecting 
and being affected as a way of thinking about knowledge making as deeply rela-
tional processes; the ontological relationality of all things; and the ontological 
notion that what something is depends on its wide socio-cultural nexus.

4  affectIng and BeIng affected

Code roots her work partly in Deleuzian ethology. As she puts it, ecological 
thinking is “animated, in part, by Gilles Deleuze’s conception of ethology, as 
the capacities for affecting and being affected that characterize each thing” 
(Deleuze 1988, 125–126; cited in Code 2006, 26). She argues that Deleuze 
extends ethology literally and metaphorically to characterize it as inquiry that 
studies “the compositions of relations or capacities between different things” 
and as “a matter of sociabilities and communities” (Deleuze 1988, 125–126). 
Ethology is about mapping relations between people and between people and 
their multilayered locations and habitats, always attending to “physicality, soci-
ality, place, cultural institutions, materiality, corporeality” and “charting its 
effects, where neither ‘worlds,’ ‘beings,’ nor ‘relations’ can be presumed before 
the fact to be static, unchanging” (Code 2008b, 3).

This connection between ecology and ethology exemplifies a relational 
approach in that it explores processes of “affecting and being affected” in var-
ied intra-active sites across time. This has implications for how we, as social 
scientists, approach methodological practices and matters. If relations are pri-
mary and co-constitutive, then knowledge merges in practice through rela-
tional processes and is embedded in specific processes. This also relates to 
sociology’s long-standing preoccupation with reflexivity, including epistemic 
reflexivity (e.g. Bourdieu 2004; Bourdieu and Wacquant 1993; for overviews, 
see Mauthner and Doucet 2003, 2008).

4.1  From Reflexivity to Diffraction

An ecological approach builds on these notions of epistemological reflexivity 
and extends them towards a concept that entangles epistemology and ontol-
ogy: diffraction. The move beyond reflexivity is animated by the work of both 
Code and Barad, who build on Haraway’s conception of diffraction. Code 
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concurs with Haraway (1997, 16) “that reflexivity as a critical practice ‘only 
displaces the same elsewhere, setting up worries about copy and original and 
the search for the authentic and really real.’” Diffraction, on the other hand, “is 
an optical metaphor for ‘the effort to make a difference in the world’” (Code 
2006, 121; citing Haraway 1997, 16). This has many methodological implica-
tions. One is that while reflexivity is about how one positions oneself in data 
collection and analytic processes, these processes remain somewhat separate 
from the “already there” data that is collected. As Barad (2007, 157) notes: 
“Objects are not already there; they emerge through specific practices.” 
Diffraction, however, refers to how we are deeply entangled within the making 
of data. Moreover, while reflexivity tends to stop once the researcher’s location 
has been articulated, diffractive readings and analyses “rel[y] on the research-
er’s ability to make matter intelligible in new ways and to imagine other pos-
sible realities presented in the data” (Taguchi 2012, 267). This entails a process 
of constantly working with intra-active differences, rather than assuming that 
we can capture or mirror data that is “out there” waiting to be found in a place 
where processes of affecting and being affected do not exist.

5  “to understand the shore, It Is not enough… 
to pIck up an empty shell…”1

In order to demonstrate ecological imaginaries in practice, Code develops sev-
eral case studies in Ecological Thinking (2006) and in her subsequent work 
(e.g. Code 2008b, 2012, 2015). The most notable, and indeed very moving 
case, is about Rachel Carson. Bestselling and award-winning author of The Sea 
Around Us (1951) and the infamous Silent Spring (1962), which launched her 
as one of the founders of the American environmental movement that chal-
lenged pesticide companies and the use of DDT in crop spraying, Carson is 
presented by Code (2006, 38) “as exemplary for ecological knowing” and as a 
“pathbreaking practitioner of twentieth-century ecological thinking and prac-
tice” (Code 2006, 36; see also Code 2012, 2014).

From Carson’s book, The Edge of the Sea, Code borrows the following idea: 
“To understand the shore, it is not enough to catalogue its life” or “pick up an empty 
shell and say ‘this is a murex’ or ‘that is an angel wing’” (Carson 1955; cited in 
Lear 1977, 275; quoted in Code 2006, 50; emphasis added). Code uses the 
relation between an empty shell and the larger shoreline to make several points 
about how we come to know and classify objects, illustrating the complexity in 
naming, classifying, and constructing taxonomies and categories. She explains 
that “entities, organisms, and events do not fall naturally into categories and 
kinds”; rather, “classifications are multiply contestable” partly because what 
something is depends on “the habitats, patterns, or processes in which seemingly 
distinct organisms and entities interact” (Code 2006, 50). Through cross-disci-
plinary and creative leaps, Code (2006, 50) contends that these “issues translate, 
by analogy, into practices of classifying people, by race, gender, physical ability, 
age, and so on, with comparable tendencies to reify, solidify into stereotyped 
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identities.” She argues that instead of working to “achieve, create, or impose a 
certain order,” ecological thinking “maps it differently” (Code 2006, 50). This 
mapping “requires understanding how those specificities work together” and 
addressing “the explanatory power of an attentive concentration on local par-
ticulars [and] specificities” while also seeking to “generate responsible remap-
pings across wider, heterogeneous epistemic terrains” (Code 2006, 50).

Ecological thinking also connects with a central tenet of relational ontolo-
gies: non-representationalism. Barad’s (2007, 55) work is helpful here in that 
she describes representationalism as “the view that the world is composed of 
individual entities with separately determinate properties.” An ontologically 
relational approach is non-representational because it focuses on how things 
are brought together and considers each part/object/subject and related prac-
tices as contingent on time, place, and whole-part relations.

5.1  “Intra-action” and “Nothing Comes Without Its World”

An ecological perspective reminds us that every entity exists multiply, and is 
intertwined and intradependent with other objects; an object is ontologically 
multiple and relational as it cannot be fully defined outside of its entanglement 
in any one particular habitat or “assemblage.” Put differently, what any object 
(be it a human, non-human or posthuman subject, a concept, a narrative, or 
“narrated identity” [Somers 1994]) is, what it can be, what it does, and what 
it becomes is constituted by and contingent on its fluid relations with other 
objects and its wider ecologies. In Haraway’s words: “nothing comes without 
its world” (Haraway 1997, 137; cited in de la Bellacasa 2012, 198). This means 
that we are never studying individual objects but, rather, relationships, which 
coheres with the oft-cited point in relational sociology that social realities are 
not static “things,” but “dynamic, continuous, and processual … unfolding 
relations” (Emirbayer 1997, 281). As Bruce Curtis notes, this is a “sociology 
of relations and practices, rather than of essences and objects” (Curtis 2002, 
43). Powell (2013, 190) concurs that it means treating “relations as constitu-
tive of objects” while also holding to the view that we “take relations as our 
fundamental unit of observation.” Moreover, Powell (2013, 203) also adds, 
“If relations constitute all objects, then one can never know objects indepen-
dently of the relations through which one encounters them.”

Feminist theories of subjectivity (Benhabib 1995; McNay 2003) and early 
feminist work on the ethics of care (Held 1993; Sevenhuijsen 1998; Tronto 
1993, 1995) have long highlighted “relational subjectivities” and emphasized 
the interdependence of human relations. Yet the ecological approach espoused 
by Code goes much further in thinking about how subjects and objects of 
investigation are not only inter-dependent, but intra-dependent and intra- 
active. It focuses on what Barad calls “intra-action” or the “entanglement” of 
the various parts of our “objects of investigation.” Nancy Tuana (2008, 2001, 
238–239) expresses this idea as “a world of complex phenomenon in dynamic 
relationality.” Powell (2013, 187) notes that it is “an epistemology that 
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 contains no residual dualist elements and therefore treats all social phenomena, 
including individuals themselves, as constituted through relations.” An eco-
logical approach is therefore also an ontological position on the relationality of 
being and becoming.

6  “from seeds to Insects to human BeIngs”2: 
socIocultural nexus and relatIonal ontologIes

One further way that Code explicates relational ontologies and knowledge 
making is through her metaphor of seeds. As she puts it, this means “(s)tarting 
perhaps implausibly from seeds” and moving “toward dislodging the allegedly 
self-evident, if seldom articulated, belief that ‘a seed is a seed is a seed’” (Code 
2008b, 4). Drawing on various ecologists, Code (2008b, 4; citing Lacey 2003, 
91; her emphasis) argues that “what seeds … and the plants that grow from 
them are is partly a function of the sociocultural nexus … of which they are 
constituents.” She demonstrates how Rachel Carson made a similar point in 
her writing during her National Book Award acceptance speech for The Sea 
Around Us (1951) when she said: “it is impossible to understand man [sic] 
without understanding his environment and the forces that have molded him 
physically and environmentally” (Carson 1956; cited in Lear 1977, 278).

For Code, these forces that shape and mold are not determinant or causal; 
rather, they are constitutive of a multiplicity of possibilities for the coming-
into- being of objects and they entail “multiple connections and reciprocal 
effects” (Code 2008b, 5). Literally and metaphorically, Code (drawing on 
Carson and other ecological writers) is referring to locatedness across a vast 
spectrum of existence—the planting and the making of “so small an entity as a 
seed or an insect; so large an entity as a human being or an elephant” (Code 
2008b, 5). This exquisite point coheres with what Ian Hacking calls “all man-
ner of constitutings” (2002, 4), which include “scientific objects,” “concepts, 
practices, and corresponding institutions,” as well as “things, classifications, 
ideas, kinds of people, [and] people” (Hacking 2002, 4–5). They are also con-
nected with ontological questions that concern “the very possibility of the 
coming into being of some objects” (Hacking 2002, 2), including the coming 
into being of particular knowledges, narratives, and worlds.

6.1  Vitality and Processes of Becoming

Concerns with how various beings and objects emerge and grow in specific 
conditions of possibility resonates with the rich ecological approach of anthro-
pologist Tim Ingold (2000, 345), who argues (through case studies of shells, 
stones, baskets, pottery, bricks, and watches, among other things) that objects, 
subjects, and human and non-human lives grow and evolve through “self- 
transformation over time of the system of relations within which an organism 
or artifact comes into being.” Also drawing on the work of Deleuze and 
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Guattari (2004, 451–452), Ingold (2012, 433) highlights “the variability of 
matter—its tensions and elasticities, lines of flow and resistances.” This con-
nects, in turn with Code’s ecological thinking as well as new materialist 
approaches that suggest that “materiality is always something more than ‘mere’ 
matter: an excess, force, vitality, relationality, or difference that renders matter 
active, self-creative, productive, unpredictable” (Coole and Frost 2010, 9).

Methodological implications also arise from these points about vitality. For 
example, what most researchers call data is also a form of constantly flowing 
matter that must be followed, rather than captured or collected. Ingold writes: 
“Production, then, is a process of correspondence: not the imposition of pre-
conceived form on raw material substance, but the drawing out or bringing 
forth of potentials immanent in a world of becoming” (Ingold 2012, 435; 
emphasis added).

6.2  Relational Ontologies and Ontological Alterity

If we are studying unfolding worlds, and if our concepts, methods, and prob-
lematics are constitutive, this calls for some clarification of our ontological 
underpinnings. The “ontological turn” has garnered massive attention in the 
past decade and there are many diverse approaches to ontological issues. My 
approach is rooted in the work of Code as well as indigenous scholars (e.g. 
Craft 2013; Simpson 2011, 2014; Watts 2013) and anthropologists (e.g. Blaser 
2014; Ingold 2007, 2011, 2012, 2013; Strathern 2005; Verran 2001), who 
recognize ontological multiplicity, ontological alterity, and ontologies as 
“enactments of worlds” (Blaser 2010, 3). As Mario Blaser writes (2014, np), 
an onto-epistemological approach, while internally heterogeneous, points 
broadly to “ethnographic descriptions of the many-fold shapes of the other-
wise, an injunction not to explain too much or try to actualize the possibilities 
immanent to others’ thoughts but rather to sustain them as possibilities; and, 
as a corollary, a politics that initially hinges upon the hope of making the oth-
erwise visible so that it becomes viable as a real alternative.” If multiple worlds 
or wordlings are possible, then the researchers’ or ethnographers’ role is not to 
represent, but to contribute to bringing new stories, relationships, and worlds 
into being. Metaphorically, the researcher plays a role in these seeding, plant-
ing, and harvesting processes.

7  conclusIons

This chapter provides a brief sketch of feminist epistemologies, their early 
 iterations, their contributions to relational epistemologies and methodologies, 
while also highlighting how they have sown the seeds for continuing feminist 
contributions to relational dimensions of knowledge making. These contribu-
tions have, in turn, led to more and more attention given to what it means to 
work with non-representationalism and ontological and epistemological rela-
tionality in knowledge making practices. While there is currently a great 
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 multiplicity of such approaches, which build on or intersect with feminist 
 epistemologies, this chapter engages, through diffractive readings, with some 
of the key contributions of Lorraine Code’s four-decade trajectory of writing, 
and especially her recent work on ecological thinking. While Code’s work has 
its roots in feminist epistemologies, it also draws on, contributes to, or inter-
sects with a wide array of other epistemological traditions (naturalized episte-
mologies, social epistemologies, virtue epistemologies, epistemologies of 
ignorance, and, more recently, postcolonial, and anti-racist epistemologies, 
and indigenous epistemologies). I work with Code’s metaphorical and literal 
ecological examples, demonstrating the value of Code’s ecological thinking as 
an epistemologically and ontologically relational approach to knowledge mak-
ing, subjectivity, and epistemic responsibilities (See also Doucet 2018, in press).

Ecological thinking is just one of many emergent approaches that are grap-
pling with what it means to work with within the “ontological turn” and to 
address some of the performative, posthuman, relational, and non- 
representational ramifications that are part of this “turn.” This chapter also 
articulates some of the methodological implications that arise from working 
with ecological thinking. I offer insights about epistemological and ontological 
relationality that resonate with, but also expand, current sociological method-
ological approaches and relational sociology. These include making shifts from 
reflexivity to diffraction and from interaction to intra-action; a focus on vitality 
and processes of becoming; and thinking through our ontological underpin-
nings, including what it means to work with ontological alterity and ontologi-
cal multiplicities. I argue that Code’s ecological thinking approach warrants 
more attention within relational sociology.

notes

1. This quote is from Rachel Carson’s The Edge of the Sea (1955) cited in Lorraine 
Code (2006, 50).

2. This quote is from Code (2008b, 4).

references

Alaimo, Stacy. 2008. Trans-corporeal Feminisms and the Ethical Space of Nature. In 
Material Feminisms, ed. Stacy Alaimo and Susan Hekman, 237–264. Bloomington: 
Indiana University Press.

———. 2010. Bodily Natures: Science, Environment, and the Material Self. Bloomington: 
Indiana University Press.

Alaimo, Stacy, and Susan Hekman, eds. 2008. Material Feminisms. Bloomington: 
Indiana University Press.

Alcoff, Linda, and Elizabeth Potter. 1993. Introduction: When Feminisms Intersect 
Epistemology. In Feminist Epistemologies, ed. Linda Alcoff and Elizabeth Potter, 
1–14. London: Routledge.

Barad, Karen. 2003. Posthumanist Performativity: Toward an Understanding of How 
Matter Comes to Matter. Journal of Women in Culture and Society 28 (3): 801–831.

 A. DOUCET



 387

———. 2007. Meeting the Universe Halfway: Quantam Physics and the Entanglement of 
Matter and Meaning. Durham: Duke University Press.

———. 2009. Matter Feels, Converses, Suffers, Desires, Yearns and Remembers: 
Interview with Karen Barad. In New Materialism: Interviews & Cartographies, ed. 
Rick Dolphijn and Iris van der Tuin. Michigan: Open Humanities Press.

Bell, Vikki. 2012. Declining Performativity: Butler, Whitehead and Ecologies of 
Concern. Theory, Culture & Society 29 (2): 107–123. https://doi.
org/10.1177/0263276412438413.

Benhabib, Seyla. 1995. Feminism and Postmodernism. In Feminist Contentions: 
A  Philosophical Exchange, ed. S.  Benhabib, J.  Butler, D.  Cornell, and N.  Fraser, 
17–34. New York: Routledge.

Blaser, Mario. 2010. Storytelling Globalization from the Chaco and Beyond. Durham, 
NC: Duke University Press.

———. 2014. The Political Ontology of Doing Difference … and Sameness: 
Theorizing  the Contemporary, January 13. https://culanth.org/
fieldsights/474-the-political-ontology-of-doing-difference-and-sameness

Bourdieu, Pierre. 2004. The Science of Science and Reflexivity. Chicago: University of 
Chicago Press.

Bourdieu, Pierre, and Loic J.D. Wacquant. 1993. An Invitation to Reflexive Sociology. 
Chicago: University of Chicago Press.

Braidotti, Rosi. 2016a. The Posthuman. London: Polity Press.
———. 2016b. Posthuman Feminist Theory. In The Oxford Handbook of Feminist 

Theory, ed. Lisa Disch and Mary Hawkesworth. Oxford: Oxford University Press.
Campbell, Richard. 1998. Illusions of Paradox. Lanham, MD: Rowman & Littlefield.
Carson, Rachel. 1951. The Sea Around Us. Oxford: Oxford University Press.
———. 1955. The Edge of the Sea. Boston, MA: Houghton Mifflin Harcourt.
———. 1956. Biological Sciences. In Good Reading. New York: New American Library.
———. 1962. Silent Spring. Boston, MA: Houghton Mifflin Harcourt.
Code, Lorraine. 1981. Is the Sex of the Knower Epistemologically Significant? 

Metaphilosophy 12: 267–276. https://doi.org/10.1111/j.1467-9973.1981.tb00760.x.
———. 1983. Responsibility and the Epistemic Community: Women’s Place. Social 

Research 50: 537–555.
———. 1987. Epistemic Responsibility. Hanover: University Press of New England and 

Brown University Press.
———. 1991. What Can She Know? Feminist Theory and the Construction of Knowledge. 

Ithaca, NY: Cornell University Press.
———. 1995. Rhetorical Spaces: Essays on Gendered Locations. New York and London: 

Routledge.
———. 1996. What Is Natural about Epistemology Naturalized? American Philosophical 

Quarterly 33 (1): 1–22. https://doi.org/10.2307/20009844.
———. 1998. How to Think Globally: Stretching the Limits of Imagination. Hypatia 

13 (2): 73–85.
———. 2006. Ecological Thinking: The Politics of Epistemic Location. New York, NY: 

Oxford University Press.
———. 2008a. Thinking About Ecological Thinking. Hypatia 23 (1): 187–203. 

https://doi.org/10.2307/25483158.
———. 2008b. Thinking Ecologically About Biology. Insight 1 (7): 2–17.
———. 2011. ‘They Treated Him Well’: Fact, Fiction, and the Politics of Knowledge. 

In Feminist Epistemology and Philosophy of Science: Power in Knowledge, ed. Heidi 
E. Grasswick, 205–222. New York, NY: Springer.

 SHORELINES, SEASHELLS, AND SEEDS: FEMINIST EPISTEMOLOGIES... 

https://doi.org/10.1177/0263276412438413
https://doi.org/10.1177/0263276412438413
https://culanth.org/fieldsights/474-the-political-ontology-of-doing-difference-and-sameness
https://culanth.org/fieldsights/474-the-political-ontology-of-doing-difference-and-sameness
https://doi.org/10.1111/j.1467-9973.1981.tb00760.x
https://doi.org/10.2307/20009844
https://doi.org/10.2307/25483158


388 

———. 2012. Feminism, Ecological Thinking and the Legacy of Rachel Carson. In 
Reconsidering Knowledge: Feminism and the Academy, ed. Meg Luxton and Mary 
Jane Mossman. Halifax and Winnipeg: Fernwood Publishing.

———. 2014. Feminist Epistemology and the Politics of Knowledge: Questions of 
Marginality. In The SAGE Handbook of Feminist Theory, ed. Mary Evans, Clare 
Hemmings, Marsha Henry, Hazel Johnstone, Sumi Madhok, Ania Plomien, and 
Sadie Wearing, 9–25. London: SAGE Publications Ltd.

———. 2015. Care, Concern, and Advocacy: Is There a Place for Epistemic 
Responsibility? Feminist Philosophy Quarterly 1 (1): 1–20. https://doi.org/10.5206/
fpq/2015.1.1.

Coole, Diana, and Samantha Frost. 2010. Introducing the New Materialisms. In New 
Materialisms: Ontology, Agency, and Politics, ed. Diana Coole and Samantha Frost, 
1–43. Durham: Duke University Press.

Craft, Aimée. 2013. Breathing Life into the Stone Fort Treaty: An Anishinabe 
Understanding of Treaty One. Saskatoon, Saskatchewan: Purich Publishing Ltd.

Curtis, Bruce. 2002. The Politics of Population: State Formation, Statistics, and the 
Census of Canada, 1840–1875. Toronto, ON: University of Toronto Press.

de la Bellacasa, M.P. 2012. ‘Nothing Comes Without Its World’: Thinking  
with Care. The Sociological Review 60: 197–216. https://doi.
org/10.1111/j.1467-954X.2012.02070.x.

Deleuze, Gilles. 1988. Spinoza: Practical Philosophy. San Francisco, CA: City Lights 
Books.

Deleuze, Gilles, and Felix Guattari. 2004. A Thousand Plateaus. Translated by 
B. Massumi. London: Continuum.

Doucet, Andrea. in press, 2018. Do Men Mother? Fathering, Care, Parental 
Responsibilities (2nd Edition). Toronto: University of Toronto Press.

Emirbayer, Mustafa. 1997. Manifesto for a Relational Sociology. American Journal of 
Sociology 103 (2): 281–317. https://doi.org/10.1086/231209.

Grasswick, Heidi E. 2011. Introduction: Feminist Epistemology and Philosophy of 
Science in the Twenty-First Century. In Feminist Epistemology and Philosophy of 
Science: Power in Knowledge, ed. Heidi E. Grasswick. New York, NY: Springer.

Hacking, Ian. 2002. Historical Ontology. Boston: Harvard University Press.
Haraway, Donna. 1988. Situated Knowledges: The Science Question in Feminism and 

the Privilege of Partial Perspective. Feminist Studies 14 (3): 575–599.
———. 1991. Situated Knowledges: The Science Question in Feminism and the 

Privilege of Partial Perspective. In Simians, Cyborgs and Women: The Reinvention of 
Nature, ed. Donna Haraway, 183–201. London: Free Association Books.

———. 1997. Modest−Witness@Second−Millennium.Femaleman−Meets−Oncomouse: 
Feminism and Technoscience. New York: Routledge.

———. 2000. How Like a Leaf: An Interview with Thyrza Nichols Goodeve. New York, 
NY: Routledge.

Harding, Sandra. 1986. The Science Question in Feminism. Ithaca: Cornell University Press.
———. 1987. Feminism and Methodology. Bloomington: Indiana University Press.
———. 1991. Whose Science? Whose Knowledge? Thinking from Women’s Lives. Ithaca, 

NY: Cornell University Press.
———. 1998. Is Science Multicultural? Postcolonialism, Feminisms and Epistemologies. 

Bloomington: Indiana University Press.
———. 2008. Borderlands Epistemologies. In Just Methods: An Interdisciplinary 

Feminist Reader, ed. Alison M. Jaggar, 331–341. Boulder, CO: Paradigm Publishers.

 A. DOUCET

https://doi.org/10.5206/fpq/2015.1.1
https://doi.org/10.5206/fpq/2015.1.1
https://doi.org/10.1111/j.1467-954X.2012.02070.x
https://doi.org/10.1111/j.1467-954X.2012.02070.x
https://doi.org/10.1086/231209


 389

Harding, Sandra, and Merril B.  Hintikka, eds. 2003. Discovering Reality: Feminist 
Perspectives on Epistemology, Metaphysics, Methodology and Philosophy of Science. 2nd 
ed. Dordrecht, Holland: Springer Netherlands.

Hartsock, Nancy C.M. 1983. The Feminist Standpoint: Developing the Ground for a 
Specifically Feminist Historical Materialism. In Discovering Reality, ed. Sandra 
Harding and M.B. Hintikka, 283–310. Dordrecht: D. Reidel.

———. 1998. The Feminist Standpoint Revisited and Other Essays. Boulder, CO: 
Westview Press.

———. 2003. The Feminist Standpoint: Developing the Ground for a Specifically 
Feminist Historical Materialism. In Discovering Reality: Feminist Perspectives on 
Epistemology, Metaphysics, Methodology and Philosophy of Science, ed. Sandra Harding 
and B. Hintikka Meril, 2nd ed. Dordrecht, Holland: Springer Netherlands.

Heideigger, Martin. 1971. Poetry, Language, Thought. New York, NY: Harper & Row.
Hekman, Susan. 2010. The Material of Knowledge: Feminist Disclosures. Bloomington, 

IN: Indiana University Press.
Held, Virginia. 1993. Feminist Morality: Transforming Culture, Society, and Politics. 

Chicago, IL: The University of Chicago Press.
Hill Collins, Patricia. 1986. Learning from the Outsider Within: The Sociological 

Significance of Black Feminist Thought. Social Problems 33: 14–32.
———. 1997. Comment on Hekman’s ‘Truth and Method: Feminist Standpoint 

Theory Revisited’: Where’s the Power? Signs: Journal of Women in Culture and 
Society 22: 375–381.

———. 2000. Black Feminist Thought: Knowledge, Consciousness, and the Politics of 
Empowerment. London: Routledge.

Ingold, Tim. 2000. The Perception of the Environment: Essays on Livelihood, Dwelling 
and Skill. London: Routledge.

———. 2007. Lines: A Brief History. London and New York: Routledge.
———. 2011. Being Alive: Essays on Movement, Knowledge and Description. Abingdon, 

Oxon: Routledge.
———. 2012. Toward an Ecology of Materials. Annual Review of Anthropology 41 (1): 

427–442. https://doi.org/10.1146/annurev-anthro-081309-145920.
———. 2013. Making: Anthropology, Archaeology, Art and Architecture. Abingdon, 

Oxon: Routledge.
Intemann, Kristen. 2010. Feminist Empiricism and Standpoint Theory: Where Are We 

Now? Hypatia 25 (4): 778–796.
Kovach, Margaret Elizabeth. 2010. Indigenous Methodologies: Characteristics, 

Conversations, and Contexts. Toronto, ON: University of Toronto Press.
Lacey, Hugh. 2003. Seeds and their Sociocultural Nexus. In Science and Other Cultures, 

ed. Robert Figueroa and Sandra Harding, 91–105. New York, NY: Routledge.
Lam, Carla. 2015. New Reproductive Technologies and Disembodiment: Feminist and 

Material Resolutions. Farnham: Ashgate Publishing.
Law, John. 2004. After Method: Mess in Social Science Research. London: Routledge.
Lear, Linda. 1977. Rachel Carson: Witness for Nature. London: Penguin.
Longino, Helen E. 1990. Science as Social Knowledge: Values and Objectivity in Scientific 

Inquiry. Princeton, NJ: Princeton University Press.
———. 1993. Subjects, Power and Knowledge: Description and Prescription in 

Feminist Philosophies of Science. In Feminist Epistemologies, ed. Linda Alcoff and 
Elizabeth Potter. London: Routledge.

———. 2002. The Fate of Knowledge. Princeton, NJ: Princeton University Press.

 SHORELINES, SEASHELLS, AND SEEDS: FEMINIST EPISTEMOLOGIES... 

https://doi.org/10.1146/annurev-anthro-081309-145920


390 

Lykke, Nina. 2010. The Timeliness of Post-Constructionism. NORA  – Nordic 
Journal  of Feminist and Gender Research 18 (2): 131–136. https://doi.
org/10.1080/08038741003757760.

Mauthner, Natasha. 2015. ‘The Past Was Never Simply There to Begin with and the 
Future Is Not Simply What Will Unfold’: A Posthumanist Performative Approach to 
Qualitative Longitudinal Research. International Journal of Social Research 
Methodology 18 (3): 321–336. https://doi.org/10.1080/13645579.2015.1022298.

Mauthner, Natasha S., and Andrea Doucet. 2003. Reflexive Accounts and Accounts of 
Reflexivity in Qualitative Data Analysis. Sociology 37 (3): 413–431. https://doi.
org/10.1177/00380385030373002.

———. 2008. Knowledge Once Divided Can Be Hard to Put Together Again. Sociology 
42 (5): 971–985. https://doi.org/10.1177/0038038508094574.

McNay, Lois. 2003. Agency, Anticipation and Indeterminacy in Feminist Theory. 
Feminist Theory 4 (2): 139–148.

Nelson, Lynn Hankinson. 1990. Who Knows: From Quine to a Feminist Empiricism. 
Philadelphia, PA: Temple University Press.

———. 1993. Epistemological Communities. In Feminist Epistemologies, ed. Linda 
Alcoff and Elizabeth Potter, 121–159. New York and London: Routledge.

Powell, Christopher. 2013. Radical Relationalism: A Proposal. In Conceptualizing 
Relational Sociology: Ontological and Theoretical Issues, ed. Christopher Powell and 
François Dépelteau, 187–207. London: Palgrave Macmillan.

Rolin, Kristina. 2011. Contextualism in Feminist Epistemology and Philosophy of 
Science. In Feminist Epistemology and Philosophy of Science: Power in Knowledge, ed. 
Heidi E. Grasswick, 25–44. New York, NY: Springer.

Rooney, Phyllis. 2011. The Marginalization of Feminist Epistemology and What that 
Reveals about Epistemology ‘Proper’. In Feminist Epistemology and Philosophy of 
Science: Power in Knowledge, ed. Heidi E. Grasswick, 3–24. London and New York: 
Springer.

Rose, Hilary. 1983. Hand, Brain and Heart: A Feminist Epistemology for the Natural 
Sciences. Signs: Journal of Women in Culture and Society 1: 73–96.

Rosenau, Paulne. 2002. Post-Modernism and the Social Sciences. Princeton: Princeton 
University Press.

Rouse, Joseph. 2009. Standpoint Theories Reconsidered. Hypatia 24 (4): 200–209.
———. 2015. Articulating the World: Conceptual Understanding and the Scientific 

Image. Chicago, IL: University of Chicago Press.
Sevenhuijsen, S. 1998. Citizenship and the Ethics of Care: Feminist Considerations on 

Justice, Morality and Politics. London: Routledge.
Simpson, Leanne B. 2011. Dancing on Our Turtle’s Back: Stories of Nishnaabeg 

Re-creation, Resurgence, and a New Emergence. Winnipeg, MB: Arbeiter Ring 
Publishing.

———. 2014. Land as Pedagogy: Nishnaabeg Intelligence and Rebellious 
Transformation. Decolonization: Indigeneity, Education & Society 3 (3): 1–25.

Smith, Dorothy. 1987. The Everyday World as Problematic: A Feminist Sociology. Boston: 
Northeastern University Press.

———. 1989. Sociological Theory: Methods of Writing Patriarchy. In Feminism and 
Sociological Theory, ed. R.A. Wallace, 34–64. Toronto, ON: University of Toronto 
Press.

———. 1999. Writing the Social: Critique, Theory and Investigations. Toronto, ON: 
University of Toronto Press.

 A. DOUCET

https://doi.org/10.1080/08038741003757760
https://doi.org/10.1080/08038741003757760
https://doi.org/10.1080/13645579.2015.1022298
https://doi.org/10.1177/00380385030373002
https://doi.org/10.1177/00380385030373002
https://doi.org/10.1177/0038038508094574


 391

Somers, Margaret R. 1994. The Narrative Constitution of Identity: A Relational and 
Network Approach. Theory and Society 23 (5): 605–649.

———. 2008. Genealogies of Citizenship: Markets, Statelessness, and the Right to Have 
Rights. New York: Cambridge University Press.

Stewart, Kathleen. 2010. Afterword. Worlding Refrains. In The Affect Theory Reader, 
ed. Melissa Gregg and Gregory J.  Seigworth, 339–354. Durham, NC: Duke 
University Press.

Strathern, Marilyn. 2005. Partial Connections. Walnut Creek, CA: AltaMira Press.
Taguchi, Hillevi Lenz. 2012. A Diffractive and Deleuzian Approach to Analysing 

Interview Data. Feminist Theory 13 (3): 265–281. https://doi.
org/10.1177/1464700112456001.

Tronto, Joan. 1993. Moral Boundaries: A Political Argument for an Ethic of Care. 
New York and London: Routledge.

———. 1995. Care as a Basis for Radical Political Judgements (Symposium on Care 
and Justice). Hypatia 10 (2): 141–149.

Tuana, Nancy. 2001. Material Locations: An Interactionist Alternative to Realism/
Social Constructivism. In Engendering Rationalities, ed. Nancy Tuana and Sandra 
Morgen. Albany, NY: SUNY Press.

———. 2008. Viscous Porosity: Witnessing Katrina. In Material Feminisms, ed. Stacy 
Alaimo and Susan Hekman, 188–213. Bloomington, IN: Indiana University Press.

———. forthcoming. Being Affected by Climate Change: The Anthropocene and the 
Body of Ethics. In Ethics and the Anthropocene, ed. Kenneth Shockley and Andrew 
Light. Cambridge, MA: MIT Press.

Tuhiwai Smith, Linda, ed. 2012. Decolonizing Methodologies: Research and Indigenous 
Peoples. 2nd ed. London: Zed Books.

Verran, Helen. 2001. Science and an African Logic. Chicago, IL: The University of 
Chicago Press.

———. 2002. A Postcolonial Moment in Science Studies: Alternative Firing Regimes 
of Environmental Scientists and Aboriginal Landowners. Social Studies of Science 32 
(5/6): 729–762.

———. 2013. Engagements between Disparate Knowledge Traditions: Toward Doing 
Difference Generatively and in Good Faith. In Contested Ecologies: Dialogues in the South 
on Nature and Knowledge, ed. Lelsey Green. Cape Town, South Africa: HSRC Press.

Watts, Vanessa. 2013. Indigenous Place-Thought & Agency Amongst Humans and 
Non-Humans (First Woman and Sky Woman go on a European world tour!). 
Decolonization: Indigeneity, Education & Society 2 (1): 20–34.

Andrea Doucet is the Tier 1 Canada Research Chair in Gender, Work and Care and 
Professor of Sociology and Women’s & Gender Studies at Brock University. She has 
published widely on care, fathering, parental leave policies, embodiment, feminist meth-
odologies and epistemologies, and epistemic responsibilities. She is the author of Do Men 
Mother? which was awarded the John Porter Tradition of Excellence Book Award from 
the Canadian Sociological Association (second updated edition, in press). She is also the 
co-author (with Janet Siltanen) of Gender Relations in Canada: Intersectionality and 
Social Change (February 2017) and coeditor (with Nancy McHugh) of a forthcoming 
edited collection on Lorraine Code and ecological thinking (Oxford University Press). 
She is the director of the Brock Research Studio on Narrative, Visual, and Digital meth-
ods and is a founding member of Brock’s Social Justice Research Institute.

 SHORELINES, SEASHELLS, AND SEEDS: FEMINIST EPISTEMOLOGIES... 

https://doi.org/10.1177/1464700112456001
https://doi.org/10.1177/1464700112456001

	Chapter 19: Shorelines, Seashells, and Seeds: Feminist Epistemologies, Ecological Thinking, and Relational Ontologies
	1 Introduction
	2 Diffractive Readings of Feminist Epistemologies
	3 Ecological Thinking
	3.1 Knowledge Making and Epistemic Responsibilities
	3.2 Ecological Metaphors, Relational Epistemologies, Relational Ontologies

	4 Affecting and Being Affected
	4.1 From Reflexivity to Diffraction

	5 “To Understand the Shore, It Is Not Enough… To Pick Up an Empty Shell…”1
	5.1 “Intra-action” and “Nothing Comes Without Its World”

	6 “From Seeds to Insects to Human Beings”2: Sociocultural Nexus and Relational Ontologies
	6.1 Vitality and Processes of Becoming
	6.2 Relational Ontologies and Ontological Alterity

	7 Conclusions
	References


